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Though Guru Nanak and Guru Gobind Singh lived about 200 
years apart in different circumstances, they were united by Unity of 
thought. Both uplifted the masses , promoted human values and 
religious harmony. They aimed to give the people a life of dignity. 
Some people think that G uru G obind Singh, by making it mandatory 
for the Sikhs to wear the five symbols and by taking arms against the 
tyrants, had deviated from the path laid down by G uru N anak who is 
said to have opposed the symbols and condemned violence. Some 
misguided Sikh youth say that they are followers of Guru Nanak Dev 
and not of G uru Gobind Singh. Even some historians think that Guru 
N anak never thought of anything else than the saintliness in life, but 
sword- wielding Guru Gobind Singh turned the Sikh religion into a 
brotherhood of warriors and soldiers. This may seem contradictory, 
but actually it is not the case. There is a great misrepresentation of 
facts. The evolution of the Sikh religion has been misinterpreted. 
Those who point out this contradiction seem to have either 
misunderstood the message of G uru N anak or they have not read the 
message carefully enough. The spiritual unity of Guru Nanak has 
never been broken and the spirit of G uru N anak worked in G uru 
Gobind Singh. 

Guru Nanak and Guru Gobind Singh both thought that our 
earth was the abode of D harma where one could practice D harma, do 
acts of righteousness and achieve spiritual excellence. Guru Nanak 
says: r vq I rql iQql vw ]pvx pvxl Agnl p vq vb ] iqsuivic Drql Qvi/p 
r K I D r m s vt ]( pMw7) "G od has established earth as a home of D harma in 
the midst of nights, days, weeks, seasons, wind, water, fire and the nether regions." 

e (ft oDr muid UYs c uk e I ] (pMwll8 8 ) 
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"One should remain firm on truth". 
G uru N anak has , thus, identified D harma with Truth. 
Guru Gobind Singh also writes in Bachitar Natak that he was 
sent by the Lord to spread D harma: 

hm ieh kvj/ jgq moA ve y] Drmhq g □ d y pTuey] 

" I have come for the spread of D harma. M y L ord has sent me to spread 

D harma". 

Guru Nanak and Guru Gobind Singh both were householders 
and condemned asceticism. G uru N anak has advised us not to wander 
in forests and on the river banks in search of G od: 

j Yk w i x q i t q Ir Q j vh I ] rqnpdwQGt hlmvlfil] ( p Mw 1 5 2 ) 

'(Oman!) the invaluable jewd(G od), in whose search you goto the banks of 

the streams and holy places, lies in your heart". 

G uru G obind Singh also liked the life of a householder and has 
written in the D asam G ranth: 

r ymn A X ok ir s Mi A vs w] 

bn sysdn s B Yk i r smj humn hi mvi/h advsw] ( p Nlw 1 5 3 9 ) 

"0 mind! Practice renunciation in this way: Consider all the dwd lings to 

be the forest and remain detached at heart". 

Guru Nanak and Guru Gobind Singh both spoke against 
observing rituals and superstitions, but not against symbols. Symbols 
and rituals are not synonymous. It is wrong to say that G uru N anak 
was against symbols such as Jeneu. H e was actually against the show 
of religious symbols without any purity of mind and conduct. He 
wanted the wearer of the sacred thread to have the qualities of 
compassion, contentment, modesty and truth. He has said: 

dieAwkpvfri spustjuj q ug Ml squvt u] 

ejiuj nip Uj IA kwhel q pvfyGqu] (pMw471) 

"M ake compassion the cotton, contentment the thread, modesty the knot 

and truth the twist. 

T his is the sacred thread of the soul; if you have it, then go ahead and put 
it on me". 

Guru Nanak was against those Brahmins who enjoyed the 
privileges of the society and exploited their followers, especially low 
caste Hindus. They enforced useless and expensive rituals and 
ceremonies. Guru Nanak wanted to give those arrogant Brahmins a 
lesson in humility and compassion. In the next quote, Guru Gobind 
Singh also advised his followers to shun the meaningless rituals 
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practiced by Brahmins: 

j b ieh g hYibpr n k I r I q [ [ 

mlWn krdlien kl prqlq[[ (srb lb gl?) 

"W hen the Khalsa adopts rituals of Brahmins, I shall not stand by 

him". 

G uru N anak and G uru G obind Singh both believed that rituals 
had no importance and were repetitive actions done in religious 
ceremonies, but they also believed that symbols were required as 
distinguishing marks in a religious system. 

Both of them reprimanded those who wore symbols without 
being virtuous and condemned hypocrisy. G uru N anak says: 
k vd I kWubbl ml uKwe ] bftimxunwYj IA wGwe ] ( p Mw6 62 ) 
"TheQazi utters falsehood and eats filth. The Brahman slays life 
and then bathes at the pilgrim stations", 
ict yij n k yk p VymV yic q k T o j la u] 
iqn muK nwnun a |Jj Yd JJ Yi v A vp yc o j la u] (pMw7 5 1) 
"T hose persons who wear white clothes (saintly attire), but have a dirty and 
ruthless mind, and do not meditate on G od, are engrossed in duality; they 
are thieves". 

G uru G obind Singh proved this point by once having a donkey 
don the skin of a lion. While the donkey caused terror for a short 
while, it eventually brayed by sheer habit and was badly beaten. Thus 
Guru Ji gave a practical demonstration of his conviction. 

Both the G urus preached against idol worship and advised their 
followers to meditate on omnipresent G od . G uru N anak has said: 

p vQ r ill ypJJih mg D g vw ] 

Eih jwAvi/p fbyqm khwqrxhwu] ( p Mw5 5 6) 

"The ignorant fools pick up stones and worship them. These stones, 

themselves, sink low. H ow can they ferry others across (the world ocean)?" 

Guru G obind Singh was also strongly against idol worship. In 
Zafar N aama, a letter in Persian poetry he wrote to Aurangzeb, he 
calls himself But Shikan ( breaker of idols). 

D efinition of G od given by G uru N anak in the beginning of Sri 
G uru G ranth Sahib tallies with that of G uru G obind Singh given in 
the next quote taken from Jaap Sahib: 

c-qRc-kRvrql c -q Rc -k RBg qy] 

sHBIv sBMsrbdwsrb j gqy] 

"0 lord! Thou art present on all the four sides and Thy order prevails 
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everywhere. T hou art self- existent, beautiful and present in all living beings". 

Guru Nanak Dev and Guru Gobind Singh both believed in the 
equality of mankind and tried to uplift the backward and down-trodden 
people. N either of them believed in the caste -system. G uru N anak 
Dev preferred to dine with the poor carpenter , Lalo, to dining with 
Malk Bhago, a big land lord. Guru Gobind Singh baptized five 
congregants from different castes into a new religion in a ceremony 
known as'Khande di Pahul'. It is wrong to say that G uru Gobind Singh 
was against M uslims. Many of them fought for him and people like Pir 
Budhu Shah were his followers. He fought against M oguls as well as 
Hindu hill chiefs when they became unjust and cruel. Guru Nanak 
writes: 

P k V j vq I Pkvunva u] 

s Bnwj IA wie k wCw u] (pMv8 3 ) 

"Pride in social status and personal glory is futile The same L ord gives 
shade(support) to all". 

Guru Gobind also stressed upon equality of mankind when he 
wrote in 'A kal U stat': 

ihHIUqciik k a Ur vP s I i e mwn s vP I mvn s k I j vq s b Ye Jt Ypihc vnbt>[ 
"Some call themselves H indus while others all themselves M uslims. Some 
are called Sunnis while some are Shias, but regard all human beings as one 
and the same". 

djirjwmslq sel pJJwAQnvvj/ Eel mvns s B Ye tft pYAnJ( koBrmvauhY] 
"The Temple and the M osque are the same there is no difference between 
them. N either is there any dissimilarity between the H indu worship and the 
M uslim namaz(prayer). The whole human race is the same but due to 
illusion, they appear different". 

Both the Gurus were against injustice and cruel kings. Many 
times, Guru Nanak strongly protested and wrote against the Pathan 
and M ugol kings whom he called butchers as recorded in Sri Guru 
G ranth Sahib: 

kil kvql rvyykvsvcl Dr mup M k i r afiirAw] (pMwl45) 

"T he D ark A ge of K ali Y uga is a k nife and the k ings are the butchers; 

righteousness ( D harma) has taken wings and flown away". 

r vjf winA va uk r yhiQ hoe ] 

khYKdvi/e n mwiYkbe ] ( p Mw3 5 0 ) 

"T he rule administers justice only if his palm is greased. N obody is moved 
by the name of G od". 
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pvp k I j M I Ykvbl huDvi/eA wj ol mglYdwiuvyl vl o] ( p Mw7 2 2 ) 

"Bringing the marriage party of si n( cruel army), Babar, the M ugol king, 

invaded from Kabal demanding ( our land) as his wedding gift". 

rvj/yslh mladm kqy] j we j g we i n @b T ys q y ] ( p Nlw 1 2 8 8 ) 

"The kings are like tigers and their underlings like dogs; they go out and 

awaken the sleeping people to harass them", 
dyl dyiqAwkrul wjwAiM klriq cw I ] ( p Mwl 191) 

"Temples of the gods are subject to taxes; this is what it has come to be". 

Guru Gobind Singh also stood against injustice and and took 
arms when there was no other choice. Aurangzeb, the bigot Mugol 
king, was bent upon converting every non- Muslim to Islam. Indians 
had become spineless cowards and lost their self-respect under his 
terrible reign. To combat Aurangzeb and to restore the dignity and 
self-respect of the I ndian population, G uru G obind Singh created an 
army of saint soldiers who were ready to die for the sake of justice 
and righteousness. He made the uniform containing five symbols 
compulsory for his saint soldiers. In Zafarnama, he writes: 

cukw Az hmh hll qydr g a S q ] 

hi w Asq bndn b SmSIr dsq ] 22] 

"W hen all other means have failed, it is but righteous to take the sword in 

hand". 

N o doubt, for this cause he sacrificed his own life, his four sons 
and thousands of his followers. Guru Gobind Singh used sword only 
to protect the lowly and weak and punish the unjust. H e did not take 
arms to create a kingdom. H is sword was meant to defend and not to 
offend. Some historians, due to their ignorance of the Sikh philosophy, 
have misunderstood the implication of the use of the sword by G uru 
Gobind Singh who had no political ambition. Guru Nanak also 
advocated sacrifice for a right cause: 

j auqaupfti Kyx kwcwu] isruDir ql I gl I my I Avail] 
iequmwig plfuDrljY] isrudljYkwx n kljY] (pMwl412 ) 
"If you desire to play the game of love then step onto my Path with your 
head in hand .W hen You place your feet on this path, give me your head, 
and do not care for the public opinion". 

Guru Nanak criticized the Lodhi rulers who failed to protect 
their subjects when the M ogul Babar invaded I ndia and said: 

j yskqwskqyka umwyqwmin r 8 un he I ] 
skqwslhumwypYvgYKsmYswpnsvel ] ( p Mw3 60 ) 
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"W hen the strong strike the strong, the mind does not grieve but If a 
powerful tiger falls on a herd of cattle, the herdsman must show his 
manliness". 

There is nothing in Gurbani which says that Guru Nanak 
advocated non- violence. As the next quote shows, Guru N anak made 
it clear that only prayer was not sufficient to halt evil: 
kblhuplr vrij r hveyj wmlr us ux A wDweA w] (p(M18) 
"M illons of M uslim religious leaders prayed for the halt of (invader) 
E mperor Babur when they heard of his invasion, but failed". 
1 1 is entirely according to the teachings of G uru N anak that G uru 
Gobind Singh limited the use of force to right injustice. The torch of 
G uru N anak message was carried by Guru Gobind Singh. Thereis 
no doubtthat G uru N anak and G uru G obind Singh both were religious 
leaders and religion was the foundation of all of their activities They 
wanted spiritual development of the people and anything that stood 
in the way of this was not liked by them. Tyrant rulers pouncing upon 
the helpless and innocent people had to be dealt with in a befitting 
manner by the use of sword. Discipline ordained by Guru Nanak and 
by G uru G obind Singh was the same. Saint- soldiers were created by 
Guru Gobind Singh to fight against injustice and to protect the 
oppressed ones. It was need of the hour to survive in a wholly hostile 
atmosphere. 

Sir G okal Chand N arang, a famous historian, has rightly written 
in his book' Transformation of Sikhism ( 1960): 

"The seed, which blossomed in the time of Guru Goving Singh, 
had been sown by (G uru) N anak and watered by his successors. The 
sword which carved the Khalsa's way to the glory was undoubtedly, 
forged by G uru G ovind[Singh] , but the steel had been provided by 
Guru Nanak".( Page 17.) 

J D Cunningham, an eminent historian, in his book, "H istory of 
the Sikhs" (1915 edition) has also written in the following quote that 
G uru G obind Singh followed in the footsteps of G uru N anak : 

"The last apostle of the Sikhs did not live to see his own ends 
accomplished, but he effectually roused the dormant energies of a 
vanquished people and filled them with a lofty although fitful longing 
for social freedom and a national ascendancy, the proper adjuncts of 
that purity of worship, which had been preached by Nanak".( Page 
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75.) 

We can safely say that G uru G obind Singh did not deviate 
from the path laid down by G uru N anak. When G uru G obind Singh 
made symbols mandatory for the K halsa. H e also made it compulsory 
for them to observe the code of conduct that he had enunciated. G uru 
Gobind Singh never violated the teachings of Guru Nanak. These 
can be summed up in the injunction: M editate on G od, earn by your 
own effort, and share your earnings with the less fortunate. Those 
who find difference between the teachings of G uru N anak and those 
of Guru Gobind Singh do not understand that the message was one 
and the same, it was only the social and political environment that 
differed. It is consistent with Guru Nanak's teaching that Guru 
Gobind Singh gave a distinct identity to all Sikhs so that they can be 
measured against the high ideals taught by G uru N anak. 

H 



They age not, die not and fall not into hell, only if they 
meditate on G od's N ame. 

They who utter G od's N ame, wither not and, 0 N anak, 
nor do they suffer pain. 

They who take the N ame, look beauteous and reap the 
fruit of happiness. 

They who accept the N ame, win the life game 

- Guru Granth Sahib, p 438 

i q n (3> r wn mr x wnr ik n pr x wj oh ir n wnuiDA wY] 

h i r h i r k r i h is s U i h n vh I n vn k p IV n K wh j la u] 

n wnJ Yn(3>s s b ih iq n @ H P I ho ih mwi ih s yij ix j wh j la u] 



